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- oRY OF INDIAN PUBLIC LIFE. Vol. II: THE PRE-MAURYA AND THE MAURYA PERIODS.
v U. N. GHOSHAL. PP. XX, 324. Bombay, Oxford University Press, 1966. 56s. 6d.

IMuch effort has clearly been spent on this work since the appearance in 1945 of
of Hindu public life, Part I, when this second volume was announced as “in active
ation”. The author has taken great pains in the collection of his source-material and
: given an extensive survey of the available evidence, although he divides it merely
mecn the pre-Maurya and Maurya periods and no real attempt is made to trace the evo-
&, of theory or practice in the various branches of public life.
The part on the pre-Maurya period contains the bulk of the material surveyed, for,
h still giving the date of the Kautiliya Arthasastra as 300-200 B.C. in his Chronology
cipal literary sources, Professor Ghoshal has tacitly abandoned his previous adherence
identification of Kautilya with Candragupta Maurya’s chief minister and now uses
thasastra as a source for the pre-Maurya period. The resulting discrepancies between
sdence of the Dharmasiitras and the Arthasdstra are left unresolved and the nearest
e author comes to an explanation is when summarizing the respective codes of law,
he states (p. 229) that “It is reasonable to infer that the laws of the Dharmasatras and
{rthasastra applied in a general sense to the States of this period, the degree of their
cation varying according to the strength of the canonical or the Arthasdsira tradition
fifferent geographical areas”. The chapters on economic organization, on finance, and
hiter-state relations in this part rely almost entirely on the evidence of the Arthasastra,
erhaps too little attention paid to other more fragmentary but more valid evidence as
t. Thus, for instance, no explanation is given of divergencies such as that revealed in
two statements on p. 88: “An aspect of State administration which is frequently
ed in the Jatakas relates to the assignments of lands and even of villages by kings” and
n we turn to Kautilya’s Arthasastra, we find that the general policy of State adminis-
pn was to discourage, if not to forbid, the assignments of lands™, and it is admitted
#We have no corroborative evidence of the application of the canons of foreign policy
Ve described [i.e. summarized from Kautiliya Arthasdstra, ch. 7-8] in the historical
irds of this period”. Again, his sole source for the existence of an organized secret police
period is the Arthasastra. However, good use is made of the evidence contained in the
ist and Jain canons and in Panini, and also of such archaeological evidence as there is.
e second part, on the Maurya period, though slighter, sets out what is known about
blic life of the period with, in the main, commendable clarity; in this part the author’s
faculty is much more in evidence. The fragments of Megasthenes and Asoka’s
s are treated as the main sources and the author wisely refuses to build too much on
traditions. The final section of comparisons with the Achaemenids, the Seleucids,
the Ptolemies (in fact predominantly the last) is superficial and depends heavily on
ovizefl’s Social and economic history of the Hellenistic world, a work of prime importance
1 1t appeared but by now rather dated in certain respects.
‘The work is of solid worth as a compilation of available data on the public life of these
even if it is weak in interpreting that assigned to the pre-Maurya period. However,
full references are given in Professor Ghoshal’s usual fashion and enhance the value of
ok by facilitating reference to the original sources themselves.

J. L. BROCKINGTON.

AND YANTRA. By P. H. PoTT, translated by RODNEY NEEDHAM. pp. xv, 167, 15 pl.,
tables. The Hague, Martinus Nijhoff, 1966. FI. 25. i

Dr._ Pott has written, among other things, the Introduction to the Tibetan collection of
ational Museum of Ethnology, Leiden (Leiden, 1951), the museum of which he is the
That book is a classic introduction to Tibetan art and a model of clarity. The work
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under review was first published in Dutch in 1946, and has been influential, at least amgq 93

orientalists of the illustrious Leiden school. The author says that his aim is to examig
Tantric yoga and “Indian archaeology”, using each to elucidate the other. The yoga y
which the book is principally concerned is that based on mystical human physiology,
system of cakras, especially as expounded and illustrated in the translations by Sir J
Woodroffe of Saivite Tantric texts; the “Indian archaeology” consists almost entirely
Buddhist works of art from Tibet and Nepal and of a few Javanese monuments, In,
;I;iienégrcecoofnltgﬁga;hzrtirzn yar.ztra refers to mystic dl‘e‘lgre}ms. For Dr. Pott, yantras “f mlausible, and the way Dr. Pott S L0E o1l
p.’3); he defines them as all “objects serving a practical function; ﬁo ott uses it will give a good example of his method in t}
n the earlier

o iy ; ; : . he answer is that these i :
meditational exercises” (p. 27): even a guru may be a yantra (p- 30). This usage, wh k. The a) ese images are conflations ;
6, Wik #ies (Which in man % o Or compressions of P
s ( y cases themselves originated as mere aspects of one gdri?/;lrﬁiy()fsd“;lhm-
, SO that

xeassumpti()ll iIl one ﬁgure lS e kl’]ld ()’ accordion e 16(: F()r lnstance a o wit
. & .
" ) i
> ﬁ ure 1
S h

£ 1eq? A . . =
in cemeteries? Answer: they identify themselves with th i
e demonic forms wh
0 are to destroy

their gvil qualities; this identification was oriein i :
“right-hand” Tantrists, but they have taken iﬂy Interded symbolically, and is so taken

] . iteraliy—a mist:
ulation of this answer see Introduction, p. 31.) rally—a mistake. (For Dr. Pott's own

The third problem, explicitly stated ]

- ) at [IZt 2 d
olten have so many arms and heads? With this’gré‘glzéﬁl,lg wr
but I mention it because its solution is the only one of the tO

» 18: Why do these divinit;

C nities
hga and Ya{zrra 1s less concerned
ree here discussed which I think’

extends an already over-tolerant definition by Zimmer, gives the book a neat title, &
seems tO serve no exegetic purpose. :

Dr. Pott’s learning is apparent on every page, and the bibliography alone is impress
Few can be the scholars to match this expertise over so wide a field, and few therefore [ o
truly competent to review this book. I am certainly not one of them, so it is with trepi ’ “'mght similarly normal attendant figures.
that I offer the criticism below.

In a modest preface Dr. Pott confesses to “some feelings of disappointment about fi 3 : : i gures. Kublai :
way in which, twenty years ago, I tried to formulate my ideas and argumgnts”. Unfort . usecration called Hevajravasita. Hevajra is a ulal Bhan underwent a Tantric
I must endorse this view. It is amazing that only five years before the Introduction
above the same author could have produced a work so ill-organized and obscurely v
Dr. Pott never says what specific problems he is trying to solve; and the short chapter ¢
“Conclusions” presents what seem to be mainly mystical generalities. En route w
met, amidst the detail, occasional arguments and apergus, but nothing which stands

v _ L , carrying eight different anj
cing his corresponding female goddess, and surrounded %r;lrggztugfgerasgéggunts
esses

d to her. In this ri i
his ritual, as in others, the person being initiated identifies himself with

relevant god. “Khubilai would h i
¢ iy ave t i
emble Hevajra externally as well. In the neatlﬁzd(;f (%llilc;nclzg e 7 i

a coherent theme. It is there, somewhere, but it never comes into focus. - ? 69-70). Si : .
Lhere, > - oD, . Six b { armed and one-h s
Fortunately our faith in and understanding of Dr. Pott are saved by the Introd : ) werr: I(l)ZneCéH}glglisd i?g?UtPh]fe Sll(eh showing men embramnge\?v(ci)f](aieggggf]e
r rexing (they have since disa
ppeared), and five of

In chapter 2 of the later book, “General remarks on the Lamaist pantheon”, he mo ; (
sets out within a few pages the problems and proposed solutions which the most camis unts correspond to those Hevajra carr
reader will find hard to discern in the esoteric atmosphere of Yoga and Yantra. (B
pages have of course only oblique relevance to the section on Javanese monum
Yoga and Yantra, a subject which this review is forced substantially to ignore.

following recapitulation I shall use my own words; this risks misrepresentation, bt e does not ment; pictures of H
i : . : ntion a fact that I fi evajra more fully than I ha
make it easier for fellow-outsiders to follow. : of Kublai Kh act that I found by following up his refe - ve
- . : ’ ) an’ : rences: that th -
One problem is this: why are Tantric Buddhist Buddhas, Bodhlsattvas, anc my main objectionscglxig:rtxllzrifhis a Hevajra ritual is based on an 18th-c§nltcliler;ng§
prima facie benevolent divinities often represented as fierce and demonic? Dr. Pott’s aBsS ¥Rt evidence have we that the subj egass%g]g quoted, the crucial first step in the argument
: i ss . S O lantric cer :

is that the Tantric yogin is trying to annihilate his ego. Now it is generally accepté
(on one level) these divinities symbolize forces of destruction, and that this accou
their terrifying aspects. But what precisely is it that they destroy? The chain of a
which leads to Dr. Pott’s conclusion is set out on pp. 30 and 31 of Introductio
hinges on the number eight. One of the centres or cakras in Tantric physmlo

2 ; - uddha i

Anandakandapadma or “heart lotus”, a cakra situated at the heart and having the 1 ; ogical, %\)/it;]fzheo gi hea%ed and quite undemonic. No other evidence, textual

a lotus with eight petals. On each petal sits a pair of terrifying divinities, one male & of serious anthrODOIOE}cf) Vgndu?}f us exception, the book generally fails to use the
. gy, sisag i

female. In the same way Tibetan and Nepalese Tantrism has a system of eight cem¥

in each of which terrifying divinities are depicted. The human personality symo®
the heart has eight constituents, symbolized by the lotus petals; the cemeteres, n
bodies decay, symbolize the petals when the personality decays. Further, ther:d

great Bodhisattvas, so one would fit in each cemetery, and they can be equat

als of the hea® € point remains that Tantric ri i ich would support Dr. Pott’s

Publica

terrifying dpities who sit in the cemet_eries and whose who sit on the. pet i on which does not .
Therefore in this context the Bodhisattvas may be shown as terrifying. 3 ha_tcd_ ot now take ethnological plausibility into account is
The links in this chain of argument are forged in Yoga and Yantra. But before 3858 s ‘Ob}cction is of ¢ ’

s it is pure] > - € acting-out of symbols, i
Bharay; Eliadz (S}p;gcx;laflgv;& unsupported by any empirical }c,:videnéel.s &O?argf rteég
84, ), and even Woodroffe, whose work was available to

to the detail necessary for me to explain why I think the argument very weak,
two more of Dr. Pott’s problems and examine his solutions to them.
The second problem is this: why do “left-hand” Tantrists practise foul excesseh 2
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“left-hand” Tantra, tells Vasistha to wi ip Pa i
! : > tells. St orship Parvati with all hj i
given for the overriding importance of the heart lotus is not ir}rl:;rg::i:/té R i

o

Dr. Pott, makes the thesis most unlikely, and makes it appear that if either had historicd
precedence it was the “left-hand” path, of which the “right-hand” path may be a mepe:
timid etiolation. Naturally Dr. Pott cannot be blamed for not using material unavailabje
when he wrote—though this does argue against unaltered publication. However, my
criticism really concerns Dr. Pott’s entire methodology—the kind of answers with which
he is satisfied. If he lacked anthropological evidence, he still had the empirical evidence of =
texts, the materials on eroticism in magic in Indian tradition all the way back to the Atharyg =
Veda. These historical lines of inquiry, on which other scholars have worked when trying
to account for “left-hand” Tantrism, are ignored by Dr. Pott. Does this help to explain hjg
repeated insistence in the first two chapters on the hermeticism of Tantric traditions, the
“air of secrecy which the Yogis themselves are least of all minded to dispel” (p. 3)? (Though
Bharati and his associates seem open enough.) We seem to be lowering sail and preparing
to drift into that timeless zone of calms where all distinctions are blurred behind the
shifting mists of symbolism, and anything can be taken for anything else of similar shaps
or number. It is in these calms that “‘the attainment of Buddha-hood becomes similar
the ideal of non-Buddhist theosophy, viz. the union of the Yogis$vara’s self with the
spirit” (p. 105); that “it has long been known that the astangikamdrga was modelled on
the example of the astdngayoga” (p. 107, note 11) (though evidence for the Buddhi
eight-fold path is several centuries older than evidence for the alleged model); that “t
are both Mahayanists and Hinayanists in all existing sects” (p. 108) (a generalization w
rests on Barth’s highly dubious interpretation of a remark by I-Tsing concerning
eighteen schools); and that on the same page Hinaydna somehow gets equated with
“right-hand” path and Mahayana with the “left-hand” path.
Though similar passages abound, perhaps it is significant t
just chosen come from the first part of chapter V, “Pantheons in Java and Bali”. For it
in Indonesia that genuine Hindu-Buddhist syncretism occurs, and that studies of symbolis
have given the most interesting results. For Indonesian specialists Dr. Pott’s conclusio
are doubtless valuable and his methods stimulating; but the extrapolation of methg
which tend to ignore historical distance in space and time to other fields has yet to pro
its worth.
1t is thus that I would criticize the solution to the first problem of the terrifying deiti impr .
which obliquely occupies most of the book. Groups of threg and connected grozps of eig ; i dp é)evfzr?eer‘ilt{e tgle:ee;gf rlrjxes. can lead to any desired result unless strict rules are
(or eight plus one) form the tertia comparationis, and the “heart lotus™ is crucial to # » and what constitutes)é uiv. elgm. rules concerning historicity, location in space and
argument. Groups of three are always easy to find; yet surely we must protest when e¥ te a theory propoun dedq - a e}:lnce, but above all rules setting out what evidence could
the rigidly dualist Simkhya is forced into this mould, ““viz., the concept of a triad consist cter. » for hypotheses which cannot be refuted have no scientific
of a masculine and a feminine principle together with the product of their union” (p. 13
The six (or seven) cakras are said to derive from a system of three plus one, and
Dr. Pott again gives only Saivite evidence for this it is supported also by Buddhist
(For a good explanation of why it is permissible to count *‘three plus one” rather
just “four”, see Tucci, The theory and practice of the Mandala, 1961, chap. 5, esped
the table on p. 117). However, the cakra system does not readily yield a group oL &
and none of the seven regular cakra lotuses have eight petals; but there are SX
“secret”1 cc(zil%glzs (lsee table on p. 23), oftw}_lich onef, zkllt the heart, hfashgightdpetals.. I;cl:Ut
extremely difficult to arrive at a correct picture of the meaning of this padma, St : others . e
kept a careful secret” (p. 14). Despite this secrecy there are descriptions of this lott Vidence seemgfhggil;egl(%elr‘les %ir deities”. D r. Pott goes on (p. 101): ““At first sight
Tantric texts, including the Hamsopanisad, and it is variously said to be the seat Of the: 1 . chapter, we may Unhgslizgn :l’y blclt lﬂlﬂée hghht of what we have seen in the course
o ‘ i i : &Y conclude that AsSoka, before his conversion to

“comprises both the good and the evil human ualities”
oy bt o i Mlnindnatnira s  Grosmaty n
: g L century, just before organized B : g ;
India, and the Hamsopanisad need not be sarlies: fhot 1zed Buddhism died out in North
slder Buchist matrial icluding sores sbout Padmasambhia (4 somrgl o
s the fiold fhmon e eight great Bodhisattvas: “As we have seen, the Anandulrcy ; gnd dma
by way of the destar?l c%pahtles, out of which the ego is built up, s it s 1 ;’l band apadma
i S c 1onbolf_ the eight elements out of which jt is composed Orie' esltlroye_d
Fiving toe deitie; yef(¥m 01 1‘} sense, but eventually this idea was developed to t}gulana A
Bestrayers” (5, 115 Afcrina' orms and attributes corresponding to their fi i
‘ - 115). Admittedly the dating is all very uncertain, but one WSIIJIICC}I?iII](Se ai
’ a

well anted
g nonuBan ;ﬁ?s?rﬁytseYefal hundred_ years. Moreover, the indiscriminate use of Buddhi
! [t g ad%r}llg s calls for justification. If we have to find a set of ej ht:u thi .
hat the quotations I have I'much praefercTucci’sO choics:ita?z;ga?; Sg oZlgvvl}ettffll s 'OIf-ant B comges inténigt;
»
B e B ot o L, P. or the eight forms of consci jiid
gacara school, whic i A
qul{}?bgy e e o) h was at least connected in space and time to the
esa i i
3 symmetr?ctarlugsl’tiiagf ItS htéla:}s ;:Sazzf ezglétglre all too easy to come by in a visual tradition
g Sy mumet: Mmandala, and the same goes of course fo
(four sides of a square with one in the middle). Tﬁcci in fact seemsrtsoetgseg fnfglir’oglt” Off:
c o

- Imay see ittle justi
nd its te¥ribl éndggl_ﬂlgt\i/: done hhttle Justice to Dr. Pott’s argument concerning the heart lotu
S, 1n that I have examined only a few of its links. The identiﬁcatiog

ee gods Wh €6 . 2 ’
o, At 3{ ﬁ;?‘. ;f;zrrx:lzes nvisible” (p. 76). Yet this phenomenon is never again
B i e oof makelof the chapter’s conclusion? Taranatha (writing in
M A.D. 1775 are quoted saying that “Asoka . . . took Ucmé

(jiva) and of one’s own chosen deity (istadevard). (We are not told if the same 18 2 ¢ o ypied himself with
other lotus centres.) Further, “the lotus of the heart . .. was already in Puranic tm behaved as a ];’h irava-adept, at Tons aappesiny e o dlies Lhaomo
e s airava-adept, at least according to the Tantrik authors

seat of the ‘self’” (p. 23). If “in Puranic times” (whatever they were) means t
is described in a Purdna, one would like a reference. Dr. Pott even makes play (p- 17)
a passage in the Vetdlaparicavimsati which merely shows that a heart was used for ¥
magic, and with a passage in the Rudraydmala in which Parvati’s father, advod

ide i i
N t?lcée IT%EII‘;SCS us reavson to“behev'e that that form of religion arose—why
r at all? But unhesitatingly conclude” makes me think that
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Dr. Pott does believe it. Truly, a thousand ages in Dr. Pott’s sight are like an evening go

Readers less learned than Dr. Pott may find his obliquity of presentation occasionalk
matched by his opacity of vocabulary; he uses Sanskrit and Javanese words far more th
necessary, and sometimes forgets to explain them (e.g. last paragraph of p. 120). No bla
can attach to the translator, Dr. Rodney Needham, whose English is clear and sim
(though “Sivaitic erections” (p. 103) is infelicitous for “Saivite monuments”). But if th
book fails as communication, is it still valuable as a work of reference? Not very, | fear
Hardly any of the works of art discussed are illustrated, reference being made instead tq
other books; this is probably due to publishing conditions in 1946, but one expects more
nowadays. Finally, even the magnificent bibliography can only be used in conjunction wi
a newer one like Bharati’s; for much important work on Tantra has come out in the ¢
twenty years, nor are the texts published now so few as when Dr. Pott wrote (p. 14),
H. V. Guenther, David Snellgrove, C. Chakravarti, the authors I have quoted, and rece
publications from Pondichéry, to name but a few, have so added to our knowledge of Tantra
that this book is sadly dated, and its republication is an act of piety rather than of servi
to scholarship. “If I had to deal with the same topic now”, writes Dr. Pott, “I believe
would write another book™. Let us hope that he will do so.

RicHARD GOMBRICH.»

SILPA PRAKAS4: MEDIEVAL ORISSAN SANSKRIT TEXT ON TEMPLE ARCHITECTURE. By Rima-
CANDRA KAULACARA. Translated and annotated by ALICE BONER and SADASIVA Ra
SARMA, Illustrations from the original palm-leaf manuscript text-drawings by SADASIV,

RATH SARMA. pp. lvii, 166, plates I-LXXII; Sanskrit text, pp. 102. Leiden, E. J. Bri
1966. FI. 150.

The Silpa prakdsa is a mediaeval Orissan architectural text, here edited and translate
for the first time. Editions of hitherto unpublished vdstu or Silpa sastras are always welcom|
but this one is particularly $0. A copiously illustrated palm-leaf MS exists and not onl
have Miss Boner and Sri Sarma reproduced these illustrations but they have include
photographs of a great deal of relevant Orissan architecture and sculpture, most of the
obviously specially taken in connexion with the authors’ work on the MS. This is ra
indeed in books on Indian architecture and the authors and their publisher must
particularly commended for this. Paradoxically, such photographs, taken with a particula
purpose in mind, usually prove of value to scholars far beyond the purposes for which th
were originally intended, revealing all sorts of significant and hitherto unnoticed detail.

The author of the text was one Réamacandra, of a family of Udgatas living in a tant]
village in Orissa at some time between the 9th and 11th century, most probably at the end
of this period. As a Kaulacarika, he worshipped Jagannatha as Daksina Kaliki. The wo
has many tantric elements and is admittedly based on an older work, the Saudhikdga
Though this was previously known only by name, a MS has recently been discovered, thé
authors tell us, of which they make use in elucidating obscure passages. ,The importan
accorded to yantras in temple construction and Image-making in the Silpa prakdsa i
characteristic of the tantric tradition.

The Silpa prakdsa is outstanding in its emphasis upon one type of temple, the vddab
(Mitra: khdkara), somewhat exceptional in Orissa, of which the Vaital Deul is the Des
known, and in particular upon a sub-type, the vimdnamadlini, of which the authors d
covered in a remote village a particularly fine example. It is well worthy of the numero
photographs devoted to it. Although the MS drawings raise problems of their own, th
are undeniably most exciting. For here at last one has a visual reality to put beside all th
dreary scholastic lucubrations and categorizations which constitute the vast bulk of 'th
architectural texts. The simple figures which illustrate the prescribed shapes, very biza



